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ABSTRACT

When will the mokopuna stop inheriting the hara of Rangiaowhia? Koorero tuku iho, is
based on oral traditions praxis of my kuia as ‘handed down’ by three generations of her
whaanau, for her mokopuna. Her eyewitness account of the massacre at Rangiaowhia

February 1864, ‘talks back’ to the oppressive power systems that brand the indigenous as

guilty.

“History can frequently dismiss whole groups of people as lost causes, or as irrelevant. Entire
sections of society, usually the poor, the minorities, and the politically powerless are thereby

obliterated from memory (Binney & Chaplin 1990:3)”.

Ultimately, it is only through re-claiming, re-defining and re-storing of the principle of tino
rangatiratanga that the hara can be lifted from Ngaati Apakura mokopuna. However, it is
through the discursive practice of koorero tuku iho by and from Ngaati Apakura voices
that the burden and prejudice can be brought out of obscurity into open dialogue with the

Crown.

This study is an indigenous history lesson on core taonga tuku iho praxis as handed down
from grandmother to mokopuna in daily actions that seek to restore the balance. This is the
legacy of the waahine Maaori intergenerational indigenous literacy’s that seek for

indigenous justice and freedom from oppression. .
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He Karanga
“An Opening Voice”

Moriori koorero tuku iho determines that Patupaiarehe were the only other beings
that lived in Aotearoa when they arrived and settled in the country. Apakura being
of Patupaiarehe and Tainui ancestry is the eponymous ancestor of the Ngaati
Apakura tribe (Kelly 1949). After moving inland from Aotea harbour, they settled
and lived in the central Waipaa and Waikato district from the 14™ century. Known in
history as a people who had the gifts of gardening and food gathering Ngaati
Apakura had responded well to contact with Paakehaa and Western technological

society.

Described as a land of milk and honey in the early 1800’s, Rangiaowhia was a
whenua abundant with kai. Ngaati Apakura never wanted for food with the huge
vegetable gardens and acres of orchards with fruit trees of every kind. Dr Ferdinand

Hochstetter during 1858 wrote:

“...for miles we saw one great Wheatfield...and all along the way, on either
side, were wild peach-trees in full blossom. Carts were driven (sic) to and
from the mills by their native (sic) owners, the women sat under the trees
sewing flour bags, fat, healthy children and babies swarmed around...(Barber

1948:27)”

Ngaati Apakura was able to provide enough food for the tribe and to export supplies

to the markets in Auckland, Australia and California.

Koorero tuku iho “They had a huge oven where they could cook 400 loaves of bread
at a time” (Tawhiri 1970)

The abundant living was made possible by collaborative efforts of Ngaati Apakura
women and men working together with the missionaries. Their efforts benefitted the
whaanau, hapuu and iwi and provided food for the increasing numbers of

manuwhiri.





