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Tihei tohi ora!
Tihei tohi ora te whakapapa, te whakapono,o taku manu korero kia tuku
atu te aho ki te tai whakarunga ki te tai whakararo ki a Ngati Ruawaipu
ki a Marangairoa Nol, kia pera ané koutou ki te ahikaroa o Te

Arapangateatinuku, o te Arapangateatirangie!.

Meé timata te tiramarama nuku i a Kopuaréhua kia kawe ai te ahi
hiraurau hopanga o Ritarikitua 6 Waikapakapa ki te tiramarama rangi o

te Mimi-o-Réréwa o Tapapakirau, e!

Ka haere tonu te tiramarama niku o te whakamahi 6 Maraehara kia

tautoko ai te tiramarama rangi 6 Waitaiko, 6 Otihi, e!

Ka heke tonu te tiramarama nuku 6 Mangatekawa 6 Awatere kia kawe
ai te papori me te mahi tahi o te whakahaere vwhaioro ki te tiramarama

rangi o Pikoko, 0 Maruhou, 6 Wharariki, é!

Mai i te tiramarama niku o @rutua, 6 Horoera mé haere tahi ai te
tiramarama rangi o te ahi hanganga ki Whakateao, ki Pouretua, ki

Ahikaroa.

Mai i te kotonga hau ka rere te tiramarama nuku i te pitkenga mahi 6
Otiki, 6 Opure , 6 Pariwhero kia hikoia te ngakau mohio o te

tiramarama rangi 6 Te Pito, 6 Paopaoreikiura, 6 Waione, e!

Tae tonu ra te tiramarama nuku 6 te ahi whakamatauria o0 Waikakda, o

Waioratane, ki te tiramarama rangi o te pitkenga tinana 6 Matakiore mé

te rau 6 Tawakewake i tona mangai, “F Hika Ma E! Huia Mai Tatou!”
Whano! Whano! Hara mai te toki!

Haumie é! Huieé! Taikieé!
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MATARIKI - ABSTRACT

Te Au o Tawakewake, the wellspring of life - I belong therefore I exist. I exist
therefore I am.

This thesis, Tawakewake,' is a case study about decision making protocols
adopted by Ngati Ruawaipu. It examines decision making pathways and the
significance of intergenerational transmission of knowledge from whare
wananga and whare kura. Decision making is explored through a range of
themes derived from cosmological, theological, and anthropological domains of
Te Ao Maori. Emanating from these themes five states of potentiality are
identified: Te Thowai Te Wehi, Te Mana, Te lhi, and Te Makurangi. They are
used to map the long journey of a Ngati Ruawaipu history of struggle to resolve

hapu and whanau issues of power and safety.

A framework, Tawakewake, based on the writings of the theorist Népia Pohohu
- a descendant of Tthaere, Tamaihu, and Hinepare and a guardian of Ngati
Ruawaipu knowledge - incorporates key elements of Ngati Ruawaipu mediation
(utu) and moderation (h0ko), their impact on decision making, and their
subsequent socialisation (manaakitanga). In this way, a situational analysis
details strategies and measures Ngati Ruawaipu took to counter hegemonic

processes in defence of rakiwa, moka, and kainga.

In drawing upon a range of testimonies, reports, and archival material, the work
brings together the lived experiences of an historical sampling of people to land,
and people to people interactions. The need to connect passive modes of
engagement with land and with people, into pro-active forms of participation
based on Ngati Ruawaipu traditions and world views is highlighted.

(Refer to Appendix 2 for Maori synopsis)

| Tawakewake — Taken from the taniko border of Mokena Kohere’s korowai. According to Te
Ao Wiremu, in 1986, Tawakewake meant ‘to resolve i1ssues between domains’.
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PUANGA - PREFACE

Conveying the genesis, the search, and the acknowledgements of Tawakewake — its
nature and its being.

The name of the thesis, Tawakewake - meaning to mediate, to moderate,
and to socialise domains - takes it's inspiration from an interpretation of
the taniko border on the korowai 2 of the Ngati Porou chief, Mokena
Kohere.

The Ngati Ruawaipu Iwi are a people who, over centuries, have been noted for their
distinctive approach to managing the affairs of their region. It is contended that
although this region once extended from the Marachara to Whangaparaoa, historical
developments to date now restrict this acknowledgment to the Marangairoa No. |
block or takiwa. Despite a perception that as a result of the welding together of a
disparate group of tribes by Tuiwhakairiora into the united tribe now known as the
Ngati Porou, Ngati Ruawaipu’s status may have changed from that of an Iwi to that
of a hapu (see glossary), Ngati Ruawaipu remains a people of significance. The
Marangairoa No 1 block, Ngati Ruawaipu’s home, although created by the Native
Land Court, still retains the same traditional rohe (see glossary) boundaries as it had

been at the time of the Block Committee Report in 1904.

Tawakewake is a theoretical framework designed to assist in the conceptualisation of
Ngati Ruawaipu issues over time. To this end the thesis, both as a case study (Tuaka
Pou — vertical vector) and as a situational analysis (Tuaka Pae — horizontal vector)
becomes pivotal when validated by the Tawakewake contention (Tuaka Tau —
putahitanga or meeting point). The aim of this Tawakewake matrix or model
therefore, is to integrate creative processes with the wisdom of the ancestors. In

effect, a theoretical paradigm (Utu - mediation), and a culture of practice (Hoko -

2 Korowai: a ceremonial cloak. Te Ao Wiremu, a Ngati Hokopu elder, in 1988, provided the
information that the name of the taniko border on the korowai of the chief Mokena Kohere was
Tawakewake. Mokena succeeded his elder brother Kaka-ta-rau soon after 1840. Kaka-ta-rau had
been a warrior chief, achieving particular fame for assembling and leading Ngati Porou in their
last tribal battle at Toka-a-kuku. In the ensuing time of peace between the tribes Kaka-ta-rau was
1o sign the Treaty of Waitangi on behalf of the Waiapu tribes. According to Te Ao
‘Tawakewake’ meant - to resolve issues between domains.
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moderation) are to be socialised by way of a synchronising or theological adjunct,

Manaakitanga (adding valuc).

Table 1.0

A Tawakewake conceptualisation of Ngati Ruawaipu decision making.

AB -Utu

Theoretical
paradigm
Mediation

Tuaka Pou-
Case Study
(Vertical Vector)

A — Temporal domain
of potentiality (Te
lhowai)

B — Stative domain of
potentiality (Te Wehi)
C — Spatial domain of
potentiality (Te
Mana)

D — Attributive
domain of potentiality
(Te Thi)

T — Determinative
domain of potentiality
(Te Makurangi)

T - Manaakitanga

Socialisation

Putahitanga or meeting point at

which value 1s added.

Tuaka Tau -

A theological or synchronising

adjunct or vector.

CD - Hoko

A culture of
practice
Moderation

Tuaka Pae -
Situational Analysis
(Horizontal Vector)

X — Papatipu and
Whare wananga
concepts and ideas
(Whakapapa)

Z — Papatakotoranga
and whare kura
principles and
processes
(Whakapono)

Y - Decision
Making Protocols
derived from the
hawahawa (Népia
Pohohi 's
contentions).

At the heart of the matter has been the desirce to offer a view of thought pattermns, and

ways of doing things as a counterpoint to the deluge of global ways of thinking that

pervade contemporary life. In this respect Ngati Ruawaipu sustainability as it has

been in the past, and as it might be in the future will likely depend on traditional

morcs being built on the successful transmission of relevant Ngati Ruawaipu

knowledge, skills, attitudes, and values. Such a counter-point envisages that optional

solution based traditional pathways can be aligned with contemporary strategic and

managerial building blocks.

The Search

In the early setticment of Aotearoa and in the contact and post contact history of the

colonisation of New Zealand, the bias, of the settlers or at least the missionaries, was

clearly transparent in their references to the oral transmission of Maori tradition as

myth. By the tun of the century despite the collection of a substantial range of
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traditional knowledge and custom, social anthropologists continued in the same vein,

referring to such material as unreliable.

Sir George Grey and other early collectors took it upon themsclves to reinterpret
Maori tradition in ways that conformed to their own understandings of the way of the
world. As aresult the popular view of the Maori presence here stemmed back to
Maori settlement by canoes of a Great Migration, thought to have taken place at
around 1350°. Accompanying that view was the suggestion that a Hawaiikian

peoples conquered and eliminated a Moriori tangata whenua. *

When Elsdon Best was conducting ethnocentric research in Tuhoe in 1907 for his
book in 1925°, and Raymond Firth’s thesis, Economics of the New Zealand Maori
was being written in 1921°, social anthropologists were again revisiting the old
dogmas. By examining the tribal organisations of the Whakatane and Urewera as
tangata whenua (see glossary) however, Best was able to illustrate the relationship
between the early Polynesian settlers and the impact of the Mataatua Waka migration.
With Puhi and most of the expeditionary members continuing on to Te Tii only
Toroa, Muriwai, Wairaka, and Toroa’s immediate family remained. All married local
pecople, even to the extent that they themselves may have been descended from Toi
Tc Huatahi and /or Toi Kairakau. As an historical document, readers are therefore
presented with a history that depends heavily on oral tradition as a valid form of

historiography.

Successive tribal histories followed to carve out their particular traditions by way of
emphasising their Hawaiikian genealogics before going on to critique the rationales
for favouring certain sites and not others for settlement. In these, particular events of

the journey noted for example in the Arawa Canoe tradition, were explained in a

3 Sorrenson, M,P,K, 1988, (ed)) Na To Hoa Aroha: From Your Dear Friend. The
Correspondence Between Sir Apirana Ngata and Sir Peter Buck, Vol 1Il, Auckland University
Press, p.73. Ngata to Buck 22 March 1933.

4 N.B. Kahukura, original owner of the Tokomaru waka, and grandson of Kahutiaterangi, had
two grandsons Rongomaiwhenua and Ruanuku who came to Taiharakeke at Waipiro Bay from
Taranaki. Ruanuku’s daughter Motuariki, married Paikea’s son Rongomaituahu, the captain of
the Tere Anini waka. The Ngati Ruanuku of Waipiro Bay and Whareponga derived their name
from this ancestor. After a while Rongomaiwhenua took command of the Karaerae waka and
crossed over to the South Island and then to Rekohu (Chatham Islands) where according to
Mouriuri tradition, was the first ancestor to dwell there.

5 Best, Elsdon, 1925, Tuhoe, The children of the Mist: A sketch of the Origin, History, Myths
and Beliefs of the Tuhoe Tribe, Wellington, N.Z. : Board of Maori Ethnological Research for the
Author and on behalf of the Polynesian Society, 1925.

6 Firth, R.W, 1959, Economics of the New Zealand Maori, Government Printer, Wellington.
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super-natural focus. The seclections of particular locations centred round the Rotorua
and Tarawera regions arc important in so far as they explain why the Arawa did not,
for example, settle in the Tauranga area. The extension of the Arawa tradition to
incorporate the Tiwharetoa region of Taupo adds another dimension, as do the

scttlements of the Ngati Hei on the Coramandel peninsular.

The updating of the transmission of knowledge strands inherent in the conceptual
Tapere-nui-a-Whatonga legacy must be made accessible if they are to be applicable
in order to inform both urban based and rural — kin — whanau - collectives. Added to
this 1ssue 1s a related consideration arising from the fact that some cighty percent of
Ngati Ruawaipu now live outside the Marangairoa No. | takiwa(see glossary). Itis
clear therefore that Ngati Ruawaipu are not a homogenous group and like other
tribes today, their urban migration experience has been an important part of the tribes

journey.

The decision to build this thesis around a casc study and a situational analysis, came
from an opportunity to explore the nature of Ngati Ruawaipu existence. The key
influences on the final selections of specific decision making protocols eventually
came to be based around the relationship of the two Ncpia Pohohii contentions. The
course of such investigations began with a recognition of the hawahawa (see
glossary) (that is lo-Matua-Kore) between the two manifestations of lo-te-Waiora
and lo-te-Whiwhia and incvitable genealogical sequences centred the Tawakewake

research on Ngati Ruawaipu relationships.

The thesis, of course, could not have been written, without addressing the dichotomy
between Maori knowledge, western thought processes and two sets of conventions —
the Maori - pakcha discourse. Whakapapa and gencalogical references have been
offered because of the need for readers to understand the reasons why specific actions
were taken by specific Ngati Ruawaipu hapu and whanau groupings against or with
other closc hapu and whanau groupings. Because the framework was built around
cosmological, theological, and anthropological domains, whakapapa or gencalogy are
used to provide the threads or aho matua (see glossary) around which the thesis

framework has been integrated.

Népia Pohohii and Mohi Ruatapu were identified as the Ngati Ruawaipu tdhunga

who emphasiscd the importance of the takawaenga role. This role is significant in
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validating the inter-generational transfer of knowledge, skills, and understandings -

not to be confused with the research methodology references themselves.

There are three research goals that have been conceived in order to explore the five
notions of potentiality terrain. The first was to develop Népia Pohohi ’s contentions
on the lo-te-Waiora and lo-te—Whiwhia manifestations of lo-Matua-Kore by
researching relations of fixation and variation beginning with but not being limited to,
the tohunga Mohi Ruatapu’s writings on whakapapa. From this point, the intention
was to align the two theorists in order to understand whose interests are being served.
This concept, Utu, in Maori terms, is based on observed phases of the genealogical
hawahawa (as in the ventricle function of the heart in the processing of arterial and
venous blood flow to sustain life) that arise as Te Ra, and Te Marama genealogics
(see glossary) These genealogies project Nepia Pohohtl ’s aho matua contentions ’
(from Te Kinenga to Pirchuroa and thence to Ranginui-e-ti-nei), and from Te Kore
to Oranga (and thence to Papa-tua-nuku) derived from lo-Matua-Kore, as a single

continuum principle.

The second rescarch goal was to identify the applications of five observed phases of
the genealogical hawahawa to sustain a culture of practice (Hoko — moderation)
which would be inclusive of, and be driven by values centred around Nga Taonga
Tuku Tho (qualifying temporal notions), Tiirangawaewace (qualifying stative notions),
Te Ao Turoa (qualifying spatial notions), Whanaungatanga, (qualifying attributive
notions), and Tikanga (qualifying determinative notions). A research analysis model
based on these five notions of potentiality utilised twelve cognitive criteria to make
observations and research the application of Tawakewake theory (as in a culture of

practice) to address the issue of how the problems of the world are solved over time.

The third research goal was to formulate from whakatauki, pepeha , or other forms of
wisdom in the Whare wananga and whare kura traditions. These research goals in
turn have been implemented in the text writing plan in which five sections are
incorporated into each of three chapter parts. It is a frequent Maori experience that
sustainable development belief systems have been passed on from grandfather, father
or mother or other whanau member to their mokopuna in that form. The deployment

of this technique extends a continuum through Népia Pohohti , Moihi Matorohanga,

7 Pohohii, Nepia, in Smith, S, Percy, 1913, The Lore of the Whare-wananga - Te Kauaerunga or
The teachings of the Maori College - Things celestial, in Memoirs of the Polynesian Society,
Vol, llI, Printed: Thomas Avery, New Plymouth, p.11.
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Mohi Ruatapu, Pita Kapiti, Mohi Tirei, Keeti Ngatai, Reweti Kohere, Kaka-ta-rau 2,
Koro Dewes, Waiotcora Wanoa, and Te Rerchau Potae to the researcher. Not only
did this technique appeal as a genuine Ngati Ruawaipu tradition in its own right, but
it also allowed the researcher to endeavour to develop events and their associated

dynamics into an intcgrated contemporary decision making matrix - Tawakewake.

The thesis is based on both written and oral sources within tribal contexts. Many of
the ideas and values that have surfaced and discussed need to remain the special
knowledge of the Ngati Ruawaipu. Since much of this information has been handed
down from one gencration to another an important task for tribal researchers has been
to distinguish between material that can be introduced into the public domain, and
material that ought to remain unpublished, at least in terms of a thesis. Nonethcless
the thesis discusscs tribal traditions as they have been received and understood. The
process, though different, from generations past, should be viewed as being both true

to tradition while at the same time being consistent with contemporary circumstance.

This thesis is heavily weighted - both in terms of the classical metaphysical and
theological phascs of development preceding the Maui journey to Aotearoa, as well
as in the migratory and settlement terminology of evolving iwi, hapu, and whanau —
on structures associated with Ngati Ruawaipu. What has been avoided however —
apart from the base Ngati Ruawaipu founding hapu - has been the freezing of
whakapapa lines with genealogical tables, as these often infer relations that are not
always what they scem. Eventually these founding hapu, distant in time and nature
(almost as distant from the present as Ruawaipu), have been replaced by constituent
whanau as hapu in their own right. In this thesis the researcher has, for political
reasons, deferred from referring to Ngati Ruawaipu as an Iwi and instead has chosen

to refer to Ngati Ruawaipu as a hapu of the Ngati Porou.

In general terms whakapapa that rclate to other iwi have not been used in a
controversial manner. The only possible divergence, has been to present
Tlmatauenga, Rongomaraeroa (Rongomatanc), and Haumietiketike and others as
Tane-Matua’s children who engage with Tane’s siblings, most notably with Whiro
and with Tawhiri-Matea. The subtlety of the relationships (subsumed within the

Hawahawa) that parallel each other are contextualised within the chapter parts.
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